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We are delighted to bring you newsletter number 29, including an article from Richard Sudworth, which looks at
political theology of the church in a multi-faith world and one from John Corrie on some of the issues raised at our
recent ethical evangelism Roadshow. In this issue we have looked at some of the more academic aspects of work
amongst people of different faiths. For our autumn newsletter, we would like to hear from YOU — do send us your
mission stories - the practical issues that we face ‘on the ground'.

For those who missed it last time, we have had such a positive response that we are going to repeat the event
around the UK, with small changes to each. There will be one in Manchester on 17 January, but do look out for the
full list!

Ann Bower, Co-ordinator of the Faith to Faith Forum and Resource Centre

THE CHURCH IN A MULTIFAITH WORLD:
SEARCHING FOR A POLITICAL THEOLOGY

Archbishop Rowan Williams introduced a 2004 lecture with a powerful anecdote concerning Ana Pauker, a
notorious government minister in the 1950's Stalinist Romanian regime®. A vehement supporter of Soviet
orthodoxy, she was seen carrying a large umbrella in Bucharest on a warm spring day. When asked “why?” she
replied, “Because it's raining in Moscow”.

It's a rich anecdote isn't it? It conveys some of the dilemmas presented by those that subscribe to an allegiance
that is “elsewhere”: for Ana Pauker, her allegiance was to the Politburo in Moscow. Ana Pauker was making a very
public statement about the deeper reality that she believed was to underscore life in Romania. For people of faith,
the allegiance might be to the Kingdom of God, a sacred text, shari‘a law or a religious leader. The observer,
though, could be forgiven for thinking that Pauker’'s demonstration
of her loyalty and authority was eccentric posturing. Carrying an
umbrella on a warm, cloudless day was hardly realising the
Stalinist project in Romania! The umbrella is expressive of an
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inextricably linked to an engagement with the public good and civic life of a predominantly pagan culture. Daniel,
the senior technocrat in a pagan empire is somehow in the fray of public life, utterly involved and relevant, but very
clear about where his loyalties ultimately rest. It is this tension that is the essence of political theology and that the
church is wrestling with at this time.

We might reframe the challenge as Mike Higton does, “How can we participate in politics, in the building of a world
together, in such a way as not to deny the Gospel? How can we participate in politics in such a way as to allow the
Gospel to be audible?”® This is a challenge that has always been with us but has arguably become more urgent
with the simultaneous marginalisation of the church and growth in plurality in public life. Recent controversies
surrounding no-go areas created by perceived Muslim enclaves® and the possible place of shari‘a law within the
English legal system® are all products of this deeper challenge. These questions highlight too how the broader
pursuit of a Christian political theology is being especially energised by the peculiar questions posed by Islam.
Islam, a faith that cannot separate the public from the private, confronts secular Britain’s presumption that freedom
is always found “from below”, at the level of the individual.

It confronts, too, the ways that Christians have been content to acquiesce in a Sunday-only faith. Lamin Sanneh
was referring to “The West’s Reluctant Re-education” over ten years ago; how the church was being confronted by
its own accommodation to secular liberalism from the vitality of Islam in its midst: “The churches seem content in
dealing with needs, desires and feelings as values worth defending, while Muslims wish to stress the importance of
revelation and transcendent truth.”® So long as churches settle for a privatised spirituality, they are being co-opted
into the agenda of secular modernity and falling short of the pattern set by Daniel in Babylon, let alone the early
church in the pagan Roman Empire.

MORE STEPS TOWARDS THE
INTEGRATION OF FAITH TO FAITH
UNDER THE UMBRELLA OF
GLOBAL CONNECTIONS:

The first step in articulating a Christian political theology
appropriate to Britain in the twenty-first century is
perhaps, then, a recognition of the potency of secularism
and its corrosive effects on the church. What do the
“gods” of our age look like? How might the church
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unmask the reality of the powers of materialism and
narcissism in presenting itself in the public square. There
are ethnic, cultural and cultic associations within our
received religious diversity that make “the other” readily
recognisable. When there are mosques, veils and
Qur’ans, the task of learning about the other and how
there might be similarity and difference with the Christian
gospel seems plainer. For over two hundred years,
though, the primary “other” has been manifest in the

secularisation project to withdraw religious claims from
the public sphere, and has been less easily discerned as
“other” to the church. What creeds and loyalties lie behind
contemporary education, media and politics, though?
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We are also aiming to transfer the
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The gradual attrition of Christian society has come from a
conception of the individual as the ultimate: “I” am the
master of my destiny. Corporate claims to conformity, and
hence the common good, are only admissible by the
assertion of “rights”. Within this economy, convictions of
faith are necessarily reduced to the private sphere. The individual is free to be religious, but that is their business
alone and should have no impact on anyone else. This is what Oliver O’'Donovan terms “civil religion” and it
“violates the freedom of belief to believe truly”.” If politics is the art of the possible, Christians ought to be able to
agree with Muslims that it also be the art of what is true. Removing claims from the public sphere of a religious
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nature both imposes a tyranny and “shuts down the human calling to the knowledge of the truth.”® For the lordship

of Christ over all principalities and powers to mean anything, it must mean that economics, education, culture,
family and social arrangements, all find their truest shape in Jesus. When a person commits her life to Jesus, the
personal lordship of Jesus has public implications that cannot be contained within a Sunday morning rite.’

The negotiation of what this public space should look like is proving problematic for all
faiths and none, though. The Muslim academic Tarig Ramadan is probably at the forefront
of an Islamic search for a political theology appropriate to the diversity of the West and
notes that “The real question is not, from the Muslim point of view, about justifying the
primary attachment of believers — which is naturally that which they have to God and their
faith — but, rather, more specifically, to clarify the nature of the connection that exists
between Islamic requirements and the concrete reality of citizenship in Western
countries.”™ That is, what obligations does a Muslim legitimately owe to non-Muslims?
The government programme around “community cohesion” is in essence a concern to
avoid the atomisation that unfettered multiculturalism entails; to bring together religious
and ethnic groups in civic concern. Arguably, though, this is really motivated by a
government agenda to ensure that extremism expressions of religion are not allowed to take root. While Tony
Blair's press secretary may not have “done God” in the early days of his term as Prime Minister, few would now
argue against the need to reckon with those that do, do God when considering public policy.

Political theologies have their dark side. What was 9/11 but a lesson in a certain kind of warped political theology
offered as a vivid parable to the materialist arrogance of the West? The church, too, has its own murky history
when it has defaulted to coercive power, as in the Inquisition, neglecting the crucial and defining practice of love,
(which always gives space for rejection). Alternatively, the church has too readily identified itself with the interests
of temporal powers, evident in aspects of the Victorian colonial endeavour, collapsing the distance between the city
of God and the earthly city. Any Christian stance in the public sphere needs a humility that is in utter accord with
this history but also with the future hope that the church proclaims; for any political ordering is always penultimate
to the fullness of the new creation that is to come in the church and the world.

The Muslim convert and Cambridge University scholar Tim Winter suggests three typical options for Muslims facing
a diverse world that have their corollaries within Christianity: “time-capsule” faith, liberalism, and identity politics.ll
A time-capsule theology for the Christian may be the nostalgia for the privilege and dominance of the church in the
West; its mission presuming to call people and society back into what they have rejected or lost. This fails to
recognise the gap between the church and contemporary culture, the Christian story at best unknown and at worst
seen as a vehicle for exploitation and oppression. The liberal solution raises the political as the primary concern
and so removes the church’s vision within God'’s vision for humanity from the horizon. In the process, the church
becomes an agent of political ends rather than a community that points the political towards heavenly ends. Identity
politics translates the language of religion into that of the social sciences, divorcing the matter of worship and
sacred text from the public arena, and preferring the more acceptable discourse of “culture” and “community”.
Within this approach, God becomes enlisted to protect the interests of the church rather than the church’s worship
reinforcing a pattern of self-critique and prophetic judgment.

Each of these three options fall short of a truly Christian political theology yet are all too easily recognisable in
contemporary debate. The Roman Catholic scholar William Cavanaugh suggests that there needs to be an
appreciation of the church itself as a public space, more authentically public and free than the traditional political
arena. In the liturgy of the church there are practices which transform the way that “space” itself is understood.
Stories are told and enacted in word and deed that give sense to true freedom as it is found in Christ. These stories
speak of the “common good” and are made available to all people, but they are not squeezed into a higher
allegiance to the nation state or a government agenda, nor are they self-serving. In the story par excellence of the
Eucharist, the body of Jesus is broken and shared for all. In the concrete and particular of local worshipping
communities, true freedom is embodied and proclaimed, and false freedoms challenged.*?
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Christian political theology, then, is not about an add-on to Christian theology whereby issues of special interest
like “community cohesion”, “peace between faiths” and “the church and the poor” are put through the ethical
mangle. Rather, it is first and foremost a call to worship and radical discipleship in local church communities, fired
with an eschatological vision of the new creation and shaped by the memory of text and tradition. Political theology
thus describes the missionary frontier of the church, incarnated in time and place, not pointing to itself, but in its
practice and proclamation, signposting the lordship of Christ to whom all allegiance is due. Such a Christological
drive to the political theology infuses the church’s public presence with the vulnerability characterised by love, as

opposed to the exclusion indicative of power.

Tim Winter cites the example of Joseph, popular in many pre-modern Muslim minority contexts: “the monotheist
prophet who accepted a senior post in a non-believing political order.”** For Winter, Joseph is a model for Muslims
of faithful devotion while being loyal to an alien sovereign. Tellingly, in the Qur'anic account™®, Potiphar’s wife is
revealed to be a liar and the accusation of attempted rape rebuffed. Joseph is vindicated and his imprisonment
merely a ruse for God to work his will. The “public” acknowledge Joseph'’s innocence in contrast to the biblical
account which witnesses the humiliation of Joseph as an integral episode in the transformation that God initiates. In
the qur'anic cameo of Joseph, there is a subtle but vital departure from the Christian story. In Islam, God’s servant
cannot be humiliated, epitomised by the Qur’anic retelling of Christ’s crucifixion such that God’s angels rescue
Jesus from the cross. A Christian political theology, however, is able to embrace the conversion of the powers but
through the suffering and rejection of the cross.'> Christians do have something to say about our social
arrangements and the foundations of neighbourhood life in Britain; essentially, about the exercise of power in the
nations. But that exercise of power is offered in the distinctive of the cross: vulnerable, risky and hopeful.

In the 1930’s, the philosopher Leo Strauss was exploring what it meant to be a
faithful Jew in Nazi Germany. Strauss believed he had just two options:
assimilation into the majority culture, or a commitment to the Zionist project and
therefore emigration. The former option entailed “a self-forgetting that culminated
in contempt for one’s own people and its traditions™*®. The latter route required a
grasping for what could only be received through the gift of God: “It is an atheistic
solution to the Jewish problem.”’ This was the essential “politico-theological
problem” for Strauss, and arguably is so for Christians today. Does the church
ring-fence what privilege remains for it in the West, resorting to scare tactics and
self-aggrandisement to shore up the sense of a “Christian nation”? Or does it
meekly bow off the stage, content to be an obscure voluntary society; a slightly
more eccentric and well-intentioned religious equivalent of the local golf club?
Either path would seem to be a betrayal.

ﬁ An authentic Christian political theology provides no comfortable off-the-shelf
= 7N — solution to the crisis of multiculturalism; no predictable “third path”. That is
because Christian political theology is responding to the deeper crisis of sin,
which permeates all of us. And as the theology is Christological it is also, by
inference then, Trinitarian. As Jesus reveals God to us, so God moves beyond

[A¥AYA]
|_| ﬁ |_| the local and the particular of the incarnation. Thus, the church must be ready to

— see signs of grace in all faiths and none, work with “the other” where there are
shared concerns, and serve all nations
in her vocation to be a blessing to the
world. There is no place for “faiths against the rest”, though we may share
with many other religious groups a deep mistrust of the substance of
secular humanist values, because God’s economy of gift will find echoes in
the most surprising places.

The most articulate Christian political theologies will be found where
churches are worshipping God wholeheartedly, immersing themselves in
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scripture and gathering around the table in fellowship, spurring each other on to acts of love and service with and
for Muslims, Sikhs, Hindus and atheists. They will be unashamed about their faith, ready at all times to proclaim the
lordship of Christ, ready to challenge injustice and call authorities to account in their exercise of power. They will be
characterised by the humility that acknowledges that they too are broken and incomplete, but sure of the source of
healing and wholeness. Discussions and proclamation at the national level of government will not be viewed as
compromising spiritual priorities, nor will such churches be subsumed by the government and co-opted as
convenient social capital for temporal agendas. Rather, the horizon of the new creation will be informing what
partnerships serve the mission of God in time and place.

Arguably the challenge of political theology, seen this way, is the greatest challenge facing the church today; a
challenge that has been made particularly visible by the plurality of contemporary society, but bears on
fundamental understandings of mission and discipleship in the twenty-first century.

Richard J. Sudworth, Faith to Faith Mission Consultant
Chair, Springfield Project, St Christopher’s Springfield, Birmingham

FAITH TO FAITH FORUM: IS EVANGELISM A SIN?

Evangelism must always been seen in the wider context of mission. So for a biblical reflection on this theme Luke
4.18,19 provides us with four dimensions of mission which draw in many points made during the Forum. These
verses form the ‘Nazareth Manifesto’ which summarises Jesus’ Kingdom mission in fulfilment of the anointed
Servant ministry promised in Isaiah 61. They are regarded as foundational both for Jesus and for ourselves as we
are sent in the way Jesus was sent (Jn 20.21).

1. Evangelism as holistic or ‘integral’
This text is one of the clearest biblical expressions of ‘holistic’ or ‘integral’ mission, which seeks to bring together in
dynamic relation word and deed, proclamation and demonstration. So there is the word preached here, but it
speaks to the poor, the captives, and the oppressed, of the good news of release. The good news (gospel) is of a
Kingdom in which people are set free from every dimension of whatever oppresses them. The principle is that
Word and Deed go together: The Word explains the Deed and the Deed authenticates the Word; as the old song
about love and marriage puts it: “you can’t have one without the...other”. Authentic evangelism therefore has got
to be about relating the gospel to the whole person and the whole context of their lives.

There was much said during the day about the language we use in evangelism: is it liberative or is it oppressive? A
basic question for ethics is: how do our words match up with our actions? Robin Thomson reminded us that in a
Hindu context conversion can be a transformative socio-political reality, especially for Dalits for whom Christ
restores their dignity and gives them an identity. But evangelism must be sensitive to how the language of
conversion can be interpreted as exploitative. In any case our evangelism should be
looking far beyond a ‘conversion experience’ towards the lifetime journey of kingdom
discipleship. Andrew Smith spoke of the importance of offering ‘life in all its fullness’ for
children as they grow to maturity. Ben Edson spoke of the ‘alternative order of the
Kingdom’ which we must be able to offer those searching for alternative spiritualities. So
holistic/integral mission is the first context in which evangelism with integrity must be
practised: evangelism is not a sin if it is integral evangelism

2. Evangelism as an invitation of Grace

It's interesting that Jesus misses out a phrase in Is 61 that refers to judgment: “the day of
vengeance of our God”. Many commentators see this as deliberate: Jesus at this point
does not want to speak of the gospel as judgement. That will indeed come in his message, but further down the
line in his ministry. The first thing about the gospel is salvation, freedom, abundant love and welcoming grace. In
the past evangelicals in particular have not been good at being non-judgmental; it is easy to see people first of all
as ‘sinners’ in need of repentance, instead of seeing them as human, made in the image of God, and
unconditionally loved by God. The problem with judgment is that it tends to confirm what people already feel about
themselves if they are the marginalised: excluded, rejected, failures, worthless. It binds people too quickly into guilt
and condemnation instead of giving them the promise of being set free. So maybe Jesus did not want to complicate
this message of deliverance at this point: the first thing about the gospel is its ‘amazing grace’.

One of the main themes of the day was ‘identity’: how does our evangelism affirm people’s identity where it needs
to be affirmed, while offering people a new identity in Christ? Ben spoke of the danger of stereotypes through
which we relate to people, and reminded us that those who go to Mind, Body, Spirit Fairs are not freaks but
ordinary people. Robin spoke of the need to understand how British Hindus struggle to define themselves in
relation to a powerful background of Hindu identity, and how we need to affirm their faith and culture and recognise
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their concerns before we seek to evangelise. We too quickly construct identities for others and then relate to them
through these lenses. Andrew spoke of the importance of unconditional love for children and young people as a
pre-condition of speaking to them about faith. Evangelism therefore must come first of all with bucketloads of
grace, acceptance, love, hospitality... good news in fact! So evangelism is not a sin if it comes with grace

3. Evangelism as an expression of the Trinity

There is a strong hint in these verses of the purposes of the Triune God, such that all three Persons are involved in
the mission of God: The Spirit anoints the Son to fulfil the will of the Father, expressed in the principle of the
Jubilee, the ‘acceptable year of the Lord": God’s way of releasing people from debt. It is the Spirit of the Lord, the
Spirit of Yahweh, the covenant God who anoints the Son to fulfil the terms of that covenant promise, which goes
right back to Abraham and which results in blessing for all the nations.

Much has been said in recent years about the relationality of the Trinity, and how that gives us a model of
community which is God’s will for the Church.

So evangelism must be relational to be faithful to the Trinity, and this speaks of the importance of trust, respect,
friendship, and mutual commitment. We need the compassion of the Father, the servanthood of the Son and the
sensitivity of the Spirit. Robin reminded us of the importance of genuine dialogue; Ben spoke of his desire to avoid
‘hit and run evangelism’ and to offer an alternative to a consumerist approach to religion. The sense of being a
‘fellow pilgrim’ on the spiritual journey can bring us into genuine relationship with seekers for truth. He also
reminded us that the Trinity gives us a way of thinking of God’s mission beyond the boundaries of our own
traditions while also being faithful to Christ. Andrew spoke of the primacy of the family and parents in relating to
children. It's all about trust and integrity. So evangelism is not a sin if it is done relationally

4. Evangelism as Witness

This commission for Jesus’ mission at the beginning of Luke’s gospel has a parallel at the beginning of Acts where
Jesus commissions the church for its mission: “You shall receive power...and you shall be my witnesses ... (Acts
1.8). Here the focus is on ‘witness’, which many regard as a good word for mission, since it complements
proclamation with the personal and experiential. As we witness we speaks of what we know and have heard and
seen for ourselves, and we link our story with the bigger story of God’s purposes. This helps people to see how
their story can relate to God’s big story. Our witness authenticates the proclamation of the gospel and personalises
it, making it real.

The personal dimension of evangelism came throughout the day and gives us a different model from the
terminology of targeting, marketing, strategies and programmes that so often characterise our approach to
evangelism. So, evangelism is not a sin if it is at the same time a witness to the reality of God in personal
experience.

Conclusion:

Collecting together some of the words we used throughout the day helps us to answer our main question:
Evangelism is not a sin if it is: open, welcoming, serving, loving, caring, affirming, honest, trusting, vulnerable,
attractive, sensitive and respectful.

But evangelism is a sin if it is: aggressive, manipulative, abusive, underhand, lacking integrity, offensive,
confrontational, insensitive, self-promoting, distorting, provocative, when we do things to people rather than with
them, when we treat people as a means to an end, or when we cause them to sin. All these could be summed by
asking whether our evangelism is or is not Christ-like, which it will be if it conforms to the liberative grace of the
gospel which was truly the good news of the Kingdom embodied in the incarnate Son of God.

John Corrie, Tutor, Mission and Ethics, Trinity College, Bristol and Editor of the Dictionary of Missionary Theology,
published by IVP in 2007

ONE YEAR OLD!

We are now celebrating a year of being a forum of the Global Connections network and
continue with our main aim of assisting Christians who wish to relate with people of
different faiths and to share the Gospel with them. It has been a busy year beginning with
the difficult task of balancing the Faith to Faith work with other tasks for Global
Connections. However, as we look back we can see some significant achievements in the
development of Faith to Faith as a new Forum in the network, including:

A review of past newsletters, all of which are now on the Global Connections website
http://www.globalconnections.co.uk/faithtofaith/ and go to the link to newsletters to the
Faith to Faith Resource Centre.




A new course entitled Reflecting on Islam, written in five sessions especially for small groups who wish to
reflect on beliefs and traditions in Islam. It was written by Richard Sudworth, who has been our Mission
Consultant and was sponsored by the Saltley Trust and the Jerusalem Trust.

The first of several audio downloads on the website

Three new newsletters of which this one is the third

A successful Forum gathering in June 2008 and outline plans for another in January 2009

The Faith to Faith Forum: looking ahead:

In the next year, we would like to develop further some Occasional Papers arising from enquiries and research
done, as a result of general enquiries and we would be pleased to hear from you, as members of the Faith to Faith
Forum, about any issues that you are facing and may wish to comment on. ....

REPORTS

Jewels in His Crown www.jewelsinhiscrown.co.uk

Some 200 people Asian Christians and those working amongst British Asians,
including adults, young people and children enjoyed a July weekend at Cliff College
in Derbyshire, sharing, praising, learning, praying and discussing together. The
young people met separately with their own parallel programme for their Naujavan
weekender, joining the main conference at meal times. The children had a wonderful
time with Sarah Bingham from Scripture Union and her fellow workers, learning about
God and how He Inspires us, before sharing their experiences and leading us in
prayer at the Sunday Family Service. The little ones in the Daniel’'s Den Creche, run
by Joanna Gordon also had a very happy time in this professional créche.

Thank you to all who came and all who shared with us in this very worthwhile event, especially our two main
speakers; Ram Gidoomal and Krish Kandiah. We hope to share some comments on it with you in the next
newsletter.

Youth Encounter
A Scripture Union Project ... Some notes from the website:
www.youthencounter.org.uk

Youth Encounter grew out of the work that Scripture Union has been doing with pupils
of other faiths since the early 1990s. Staff have been involved not only in schools but
have also done extensive research into what it meant to be teaching about the Christian
faith to Muslim children and young people. What were the theological and ethical issues
that impact this kind of ministry? In the late 1990s at a Christian Muslim dialogue
meeting (Faith and Society) which was attended almost entirely by folk over 40, it was
felt that a similar day involving teenagers could be really exciting, and so Faith and Young People was born.

It took until 2000 for Faith and Young People to become a reality with an event in Birmingham. Over the following
years Andrew Smith (Field staff worker in Birmingham, and now leader of Youth Encounter) ran a number of events
and as global events unfolded - 9/11, 7/7 and the Iraq war to name just three - so the need to help young Christians
and Muslims find ways of meeting and speaking with each other became evermore important.

If the church is going to engage with the world as it is, not just how we remember it to be, then helping young
Christians to befriend Muslims has to be taken seriously by the church. Whenever we've asked Christian teenagers
where they learn about Islam they always say either school, friends or the media. They NEVER mention church.
Youth Encounter wants to play its part in changing that answer. Youth Encounter is the name of the whole project.
Faith and Young People is the name of the dialogue events we run. Youth Encounter is led by Andrew Smith with a
team of volunteers in keeping with Scripture Union's ethos to be a volunteer movement. Andrew shared some of
the story behind this work, in Newsletter 26, available on the Faith to Faith Resource Centre within the Global
Connections website, http://www.globalconnections.co.uk/faithtofaithresources/




NEW - The Youth Encounter Centre

Part of the aim of Youth Encounter is to equip Youth Leaders and
Church Leaders to work with Christian and Muslim young people. In
the past this has happened at a variety of locations around the
country. Whilst some of this will happen in different locations most of
it will now happen at the Youth Encounter Centre. This is housed in
the new Springfield Centre attached to St. Christopher's Church,
Moseley, Birmingham.

Do look at the website www.youthencounter.org.uk for the rest of the
story!

PUBLICATIONS AND RESOURCES

Religions In The UK: Directory 2007-10 Edited by Prof Paul Weller of the University of Derby, one of the
founder Members of JOPPA, this latest edition (over 300pp plus CD-ROM) contains invaluable reference material
and information about the nine world religious traditions, including Christian, with substantial communities in the
UK. £25+p&p. Contact 01332-591285 or info@derby.ac.uk

UK Directory of Asian Ministries, 2008

The new UK Directory of Asian Ministries is now available. Arranged geographically, this is an excellent resource
for finding out who is involved in ministry among Asians across the UK, and includes contact details for concerned
churches and individuals.

Special introductory offer from South Asian Concern: The normal cost of the Directory is £7.50 plus p+p. Until the
end of September 2008, it will be just £6.00 plus p+p. (Postage and packing is £1 for the first book, and then 15%
if you order more (based on the £7.50 price))

South Asian Concern, PO Box 43, Sutton, Surrey, SM2 5WL, info@southasianconcern.org, 020 8770 9717

Japan Christian Link Bookshop

This bookshop stocks Japanese Christian literature including Japanese Bibles, tracts,
Bible studies and books introducing Christianity, as well as English books relating to
Japan and Christianity, all aiming to introduce the Christian message in a way that is
culturally relevant and easy to understand. A full list of literature available can be
found at www.jclglobal.org, or ring JCL on 01732 455453. The JCL website also has
details of forthcoming events helpful for those sharing their faith with Japanese friends.

The following resources are recommended by Kitab an d available from them:
Kitab — Christian Resources for Asian and Muslim peoples PO Box 7440, Milton Keynes, MK12 5WL
Tel: +44 (0) 1908 552714 Fax: +44 (0) 1908 557779, www.kitab.org.uk

From Seed to Fruit edited by J. Dudley Woodberry £9 .50, ISBN 13: 9780878080038 Publisher: WCL

What practices is God blessing in raising up groups of Jesus-followers among Muslims?
And how shall we understand Muslim peoples and their access to biblical withess? In
recent years, workers from a growing number of organizations have begun to discuss such
guestions. Their initial insights were refined by a broad group of workers in a consultation in
the spring of 2007, further analyzed in subsequent months, and compiled in this volume.
From Seed to Fruit presents the most recent worldwide research on witness to Christ
among Muslim peoples, using biblical images from nature to show the interaction between
God's activity and human responsibility in blessing these peoples.

J. Dudley Woodberry is Dean Emeritus and Senior Professor of Islamic Studies at the
School of Intercultural Studies at Fuller Theological Seminary in Pasadena, California. He
has served with his wife and three sons at the Christian Study Centre in Rawalpindi,
Pakistan, and as a pastor in Kabul,Afghanistan and Riyadh, Saudi Arabia.




The Certainty Trap, by Bill Musk, £9.50, (William C  arey Library), isbn 978-0-87808-519-4
Can Christians and Muslims afford the luxury of fundamentalism?

A certainty trap has spring up within both Islam and Christianity, resulting in a world struggling
with the fallout from extremist and violent interpretations of what ‘the word of God’ might mean.
By scrutinizing ‘sacred book interpretation’ in both Islamic and Christian heritages, The certainty
Trap challenges contemporary religious fundamentalism and is a timely contribution to Muslim-
Christian relations.

Bill Musk is the recently appointed Bishop of North Africa, a new episcopal area within the
Diocese of Egypt with North Africa and the Horn of Africa, and is a former CMS mission
partner. He has published numerous books on Christianity and Islam.

Distinctly Welcoming, Richard Sudworth (Scripture U nion, 2007)

isbn 978 1 84427 3171

This book is a superb resource for Christians and churches who want to build bridges of
grace-filled and gospel-faithful relationship with other faiths. Richard is a practical
theologian who earths his biblical and missional reflection in a wealth of useful and
encouraging strategies for being ‘distinctly welcoming’. The title gives the key to his
approach; he suggests a model of mission which holds in creative tension a confident faith
in our theological distinctives with a generous and open welcome to others.

For a full review of Richard’s book, please see our last Faith to Faith newsletter — number
27 on the Global connections website.

Distinctly Welcoming is available from the Global Connections shop:
www.globalconnections.co.uk/Shop/resources/products.htm

And to read more on related topics, do visit www.distinctlywelcoming.com

EVENTS

London CRIB (Christian Responses to Islam in Britain) 6 October on Church planting, held at Trinity Centre, St
Mary's Rd, Harlesden London...NW10 (9:45am to 4.00 pm.) Details and booking: elsie.maxwell@a2bmail.net or
e.maxwell@ukonline.co.uk

Women Pray , 8 October in Leeds. It is hoped to hold further events later on in Birmingham and in London...
details: elsie.maxwell@a2bmail.net or
e.maxwell@ukonline.co.uk

THE ROADSHOW!
Is Evangelism a Sin?
Ethical Evangelism in a Pluralist
Society

How we talk about extremism

An afternoon seminar led by Robin Thomson
(of South Asian Concern) and Philip Lewis
(author of Young British and Muslim), Hosted
by BCDD (Bradford Churches for Dialogue
and Diversity) and Faith to Faith: 13
November 2008, 2 - 4:30pm, St Philip’s
Church, Thorn Street, Girlington, Bradford
BD8 9QW.

Saturday 17 January
St Bride’s Church, Old Trafford, Manchester
Details to follow...

At a time when Christians are hearing
challenging and disturbing messages about
extremism and security threats in the media,
we need also to hear other voices. Speakers at this seminar are not looking to present an exciting ‘newsworthy’
story, but rather a calm look at the issues involved. They will also outline some positive ways forward for Christian
groups. Details and booking: Carmel Dylak at BCDD 01274 488144 admin@bcdd.org.uk




Bridgebuilding and the Gospel

A shared event on 13" November 2008, 7:30 — 9:00, for
Bradford Churches for Dialogue & Diversity and Faith to
Faith, hosted by St Philip’s Church, Girlington, Bradford
BD8 9QW.

Robin Thomson of South Asian Concern will introduce the

movement of Masala Discovery Groups and during the

evening we can explore some of the material in an interactive workshop. Masala Discovery Groups aim to create a
relaxed setting for people to talk about what is most important for them as they explore the Christian faith. They are
particularly relevant for people from a South Asian background. In Bradford they are potentially a useful resource
for following up on the Jesus DVD project.

This meeting is also an opportunity to hear more about the re-launch of Faith to Faith as a Forum and Resource
Centre within the Global Connections network.

Details: admin@bcdd.org.uk, 01274 488144

Christian Muslim Relations Course
Dates: 17th-18th Nov and 2nd-3rd Feb: 2 x 24hr sess ions, 1pm to 3pm. Cost: £255 residential and £185n  on-
residential, Touchstone Centre, Bradford Cathedral

This course is designed for people who want to learn more about Christian ministry and mission among Muslims
and reflect with others who are involved. It is based around two 24 hour residential study courses, with supported
journal writing during the three months between the residential elements. The aim is to support sustained reflective
practice and provide teaching input in short and focused bursts.

Highlights:
Making sense of Islam and understanding Muslim communities
A Mosque visit
Leadership in Muslim communities and establishing methods for looking at other cultural and religious
issues
Christian ministry and mission among Muslims, theology and practice
Biblical resources for ministry and mission
Starting the process of journal writing

These residential courses are in Bradford offering participants an opportunity to explore the context of daily
Christian Muslim relations. Speakers include Dr Philip Lewis, author of “Young, British and Muslim” and Dr Helen
Reid, Programme Director, BCDD. Details: admin@bcdd.org.uk, 01274 488144.

SUPPORTING CHRISTIANS IN RELATING TO OTHER FAITHS

Faith to Faith, a Christian consultancy and network of individuals, groups and churches, became part of the Global
Connections network in August 2007 as a Forum and Resource Centre on other faiths in the UK. We continue to offer
expertise and courses for Christians who wish to engage with people of other faiths and we are planning more web-based
material in the near future within the Global Connections website.

Richard Sudworth, our Mission Consultant with special concern for the 18 to 30 age group, continues as a key member of
the network, is available at richardsudworth@faithtofaith.org.uk or 07891 635664 and is also happy to converse with you via
www.distinctlywelcoming.com

Global Connections is registered in England & Wales as the Evangelical Missionary Alliance, a company limited by guarantee
having no share capital, Company number 3886596, Registered Charity number 1081966

Faith to Faith Forum and Resources Centre Co-ordina  tor, Mrs Ann Bower

Global Connections, Caswell Road, Sydenham Industrial Estate, Leamington Spa CV31 1QF
01926 487755, www.globalconnections.co.uk , Registered Charity number 1081966, Company number 3886596
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